
Ducros, Advent 1 C, St Albans Nov 28, 2021 

Jer 33:14-16; 1 Thess 3:9-13; Luke 21:25-36 

Today is the first Sunday of Advent, the Sunday of Hope. Advent is a time of 

year filled with great expectation of the promise that God will become human, in 

the context of our world, at a specific time and place, to a specific people in a 

specific context. Time is out of whack for us in Advent.  Advent plays with Kairos, 

God’s time; with a history that is told through the prism of the cross. And so we 

start advent by reflecting back on the promises of God told through the prophet 

Jeremiah amidst the suffering of the exiled Israelites. Then we hear of Paul’s 

messages to a persecuted Church after the resurrection. And in Luke he writes to a 

people about the experience of the destruction of the temple in AD 70, but of a 

time prior to the death of Christ. It’s this fullness of the story that allows us to 

understand the inbreaking of God in our midst.  This return to the trials and 

tribulations of the people upon whom we built our faith, gives us hope and shows 

how our faith endures within the context of our own suffering and the suffering of 

our world today.  

The book of Jeremiah is predominantly the story of the suffering of Israel 

under the Babylonian onslaughts and exile between 597 and 587 BCE.  Interestingly, 

the passage we heard today from Jeremiah’s book of lamentations, is also out of 

chronological order. It’s a message of hope amidst chapters and verses focused on 
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persecution, judgment and lamentation. And most probably a passage that was 

written later and inserted into the text later. It’s a passage of Advent, of hope. 

Advent in the context of Jeremiah’s worldview, spoke to the breaking down and 

overthrowing of oppression, so that there could be rebuilding and replanting.  The 

book provides a powerful and intricate picture of God’s judgment over Jerusalem 

and Judah, and by so doing provides the context for its hearers to see the Advent of 

God’s rule and fullness.  

The hearers of Luke’s Gospel, would have had a grounding in the prophets. 

They would have known and understood the message of God’s promise, and 

acknowledged that this promise would be fulfilled by a tearing down and building 

up, and that God’s presence and kingdom would always withstand any human 

assault.  In other words, this is our story, and for us, to fully understand Advent, we 

must acknowledge and understand God’s covenant to us, brought to us through the 

prophets, in the same way that Luke’s audience would have understood it. It leads 

us to a more fulsome understanding of God’s inbreaking in our present-day 

circumstances. 

A few years back I spent a week in Sudbury at a course on Environmental Risk 

Assessment. Naturally, the course focused on the Sudbury story.    



3 
 

Over the course of three days we were told about the cocktail of chemicals that 

have come from three mine sites in the Greater Sudbury Area, beginning with the 

first nickel mine, established in the 1880s.  We were shown the impacts that these 

chemicals had over a vast area of land between the late 19th century until the 

1980s, with peak impacts in the 1960s and 1970s.   

Most striking were the pictures of the landscape – archival pictures were 

shown of the fumes from the roast ovens at the first nickel site and the deep scars 

on the landscape that extended for miles – a once bio-diverse landscape was 

reduced to bare rock.  The trees were cleared and the topsoil eroded down to the 

bedrock from the chemical mixes leaving stacks with just about every element on 

the periodic table.  

Since the late 1970s things have greatly improved with extensive changes in 

regulations, technological advancements and a deliberate re-greening initiative.  

After two days of hearing about the chemical concerns and about the scarred 

landscape, I heard a re-greening expert tell us about a type of local sedge that 

grows in exposed rocky areas, in poor soils.  The sedge should have been found 

everywhere but it had not been seen in decades because of chemical emissions, he 

said, “the seeds were buried in the soils, dormant – we didn’t know they were even 
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there.  They were just waiting for a clearing or a forest fire to be liberated from 

their burial place…”  

Even the once stark dead Sudbury landscape could not prevent new-creation 

– the transformation over the last 35 years has been remarkable, it has even been 

called “The Sudbury Miracle”.  Although there’s still a lot to be done, it’s a much 

healthier and diverse environment and once again a place of great beauty!  The 

kingdom of God is here, redemption is here, but it is not yet fully recovered. 

I could not help but make the connections between the Sudbury story and 

the passage from Luke this morning. There were two parts to the Lucan text, the 

first has as its parallel to the text from Mark 13:3-37. Yet Luke changes some 

aspects of this apocalyptic text.  Primarily, he changes the chronology. In Luke, we 

don’t know when the end time, or the 2nd coming, the perousia that Paul speaks of, 

will come. And we’re told that we must stay alert. Luke gives us time between the 

inbreaking of the kingdom of God, and us doing our part in it.  Another difference is 

that the apocalyptic signs that Luke talks about are not fixed in time.  He even 

makes the parallel between the flashes of lighting and the sky at the death of Christ 

on the cross. What’s important about Luke’s apocalyptic account is that the signs of 

the end time that he lists; messianic voices, natural disturbances, personal struggles 

and trials, and the destruction of the Temple, are set within the historical context of 
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his time. It’s a clear theology that we are participants in the end times here and 

now. And as such, it causes us to question which signs are we to follow?   

The second part of the Lucan text is the parable of the fig tree, which asks us 

to consider how we interpret the signs of our times. Like the Israelites in Jeremiah, 

and the first century Christians, we have apocalyptic signs; climate crisis, global 

pandemic, economic recession, racialized people, and so many isms, and bigotry, 

along with personal trials. Luke deliberately places the parable of the fig tree 

immediately after the apocalyptic passage. This prepares us for the advent of the 

Son of God and our redemption by pointing us to the signs of that inbreaking. The 

Spring leaves that emerge from the bare branches on the fig tree, are asking us to 

interpret the times in a way that leads us to action. In a way that leads us to live out 

our Christian lives by bringing hope where there is despair. The new leaves are 

those who fight for social justice, who love their neighbours; all acts of compassion. 

It is the sedge that remains dormant until we do our part to allow it to emerge and 

revegetate a damaged landscape. 

The story of the fig tree is situated among our lived existence in this troubled 

world.  There is no human onslaught that can prevent God’s inbreaking into our 

lives; but God also calls us to seek the signs of the kingdom and to do our part to 

bringing it into its fullness.  We are preparing for Christmas, when God will become 



6 
 

incarnate in our world. And we are preparing for this incarnation in the knowledge 

that Jesus will die so that death can be no more.  Like the sedge seed buried among 

the bare rocks in poor soil, we have been given a clearing, to emerge with new life 

as green sedges of hope.  This is not the end of the story but rather the story that 

launches us into Advent, into expectation and into Hope!     


